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Abstract. The authors consider faith as a direct way to form spirituality of an individu-

al and nation on the whole, as our main moral wealth. This problem is especially relevant in 
the modern world, since the most important words for national consciousness are now devalu-
ating. The purpose of the research is to prove that the language, namely the word, has re-
sources for creating and accumulating the spiritual potential of the native speaker. The re-
search has been carried on the material of the Bible and the National Corpus of the Russian 
language (a subcorpus of literary texts published after 1950). The authors used the following 
research methods: the traditional general scientific methods of analysis, comparison, generali-
zation and the new one – discourse analysis. In the course of the research two aspects of  
the indicated problem have been considered: the language is a spiritual essence; the word is  
a barometer of our understanding of the world. The study resulted in the following conclu-
sions: the primary and the most important function of the language is the function of commu-
nication with God; the spirituality of the Russian people is formed and preserved thanks to  
the language, because the language contains deep transcendental meanings, almost inaccessi-
ble for rational comprehension. These meanings create and retain spirituality in the society 
and the individual, form the spiritual code of the nation; fulfil the sacred function of commu-
nication with God; reveals the great mystery of the world and the human soul at the same 
time. These provisions allow to outline the prospects for the future research within the frame- 
work of a new stage of the anthropocentric paradigm, which brings it closer to the theo-anthropo-
cosmic paradigm as the paradigm of the future. In it, an individual begins to realize his place 
not above the world, but inside it. 

Keywords: fideistic theory of language, spirituality, faith, religious word, transcenden-
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Introduction 

A person lives in the linguistic and cultural environment, a system of  
reference points through which a person learns about the world and himself. 
These landmarks are embedded in the language (Shaklein, 2010). The most im-
portant factor for the survival of society and man is not the economy or technical 
miracles, but the spiritual forces of the people. Their disappearance will inevitably 
lead to the death of the nation, regardless of its economic well-being. The scien-
tists know it, so in the XXth century, M. Heidegger felt and described the corrup- 
ting effect of technology on culture. Even stronger is the main ideal of modernity – 
economic benefit, which changes national values. 

It was only at the turn of the millennium that we realized that the spirit of 
the nation is largely based on the religion professed by the people. Faith, which is 
the direct path to the spirituality of a person and a nation, is our pride and glory, 
our main moral capital. If it is not taken into account, then everything ideal and 
creative in a person, everything moral, all the aesthetic ideals stored and transmit-
ted to the next generations with the help of the language, is doubtful. That is why 
W. von Humboldt wrote: “In the language, the creative initial forces of man ope- 
rate, his deep possibilities, their existence and nature cannot be comprehended, 
but cannot be denied...” (Humboldt, 1985: 113). This idea has found a place in  
the works of Russian philosophers. Thus, G. Shpet also wrote about language as  
a “spiritual activity”, “an immanent product of the spirit”, which constitutes  
the very nature of man (Shpet, 1999). Now there are works on the spiritual power 
of the word – by V.I. Postovalova (Postovalova, 2011), Vs.Yu. Troitsky (Troitsky, 
2001), also (Buevich, 2014, 2017; Bugaeva, 2010; Gadomsky, 2005, 2008). 

According to fideism (a worldview based on faith), science examines only 
facts, i. e. secondary manifestations, but it is not able to reveal the deep causes, 
which are subject only to faith, but even with its help, much is generally unknow-
able. For example, the mystery of the Divine Trinity, some of the Beatitudes,  
such as blessed are the poor in spirit, are unknowable to the human mind. 

M. Scheler argued that the spirit is the most important human-forming prin-
ciple, and man himself is a spiritual being. His works also criticized Kant's con-
cept of man where reasoning power is the leading principle. According to  
M. Scheler, the human personality is not a subject of reason and not a logical sub-
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ject. It is neither “enscogitans” (thinking being) nor “ensvolens” (willing being), 
but “ensamans” (loving being) (Scheler, 1994). 

According to the church fathers, man is the image of God (Geronimus, 
2005; Evdokimov, 2003). According to the great philosopher and theologian  
P. Teilhard de Chardin, a person cannot exist independently of his soul, the soul 
exalts a person. Faith can make the human soul purer and exalt it, because, ac-
cording to the Apostle Paul, “the righteous will live by faith” – there is confidence 
in that is invisible, incomprehensible1. 

The religious factor in national life is so important that without taking it into 
account, it is impossible to imagine the development and formation of culture  
as a whole (the word culture itself is associated with the word cult).  
So V.M. Shaklein, studying the linguistic and cultural situation in modern Russia, 
traces the evolution of the pre-Christian and Christian worldview (Shaklein, 2012). 
In recent decades, linguistics has increasingly focused on the study of religious and 
confessional elements in language; these are the works by V.I. Postovalova, 
Vs.Yu. Troitsky, A.K. Gadomsky, A.A. Buevich, E.V. Koreneva, and others (Bue-
vich, 2014, 2017; Postovalova, 2011; Troitsky, 2001; Gadomsky, 2005, 2008; Ko-
reneva, 2019). Moreover, scientists began to talk about the theo-anthropo-cosmic 
paradigm of knowledge, which is replacing anthropocentrism (Postovalova, 2011). 

The aim of the research 

The purpose of the article is to show that the spirituality of the Russian peo-
ple is formed and preserved by the language, because there are deep transcenden-
tal meanings in the language that are almost inaccessible to rational comprehen-
sion, but are open for the representatives of the Russian linguistic culture. They 
create and maintain spirituality in society and in the individual. 

Methods and materials 

Deductive and inductive methods were used in the article, as well as such 
general scientific methods as analysis, comparison, generalization and modern 
discourse analysis. The material of the study was the Bible and the National Cor-
pus of the Russian Language (a subcorpus of literary texts published after 1950). 

Results 

The analysis of the spiritual essence of the national language in the refrac-
tion of FAITH resulted in the following statements: 

– language is the most important means of communication, but we forgot 
that communication with God should be in the first place. It makes a person 

 
1 The Bible. The Holy Scriptures of the Old Testament and New Testament. The Epistle to 

the Romans (p. 126). (1990). Minsk: Belarus Publ. (In Russ.) 
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cleaner, brighter and it is absolutely necessary for an adequate vision of the world. 
The communicative function of the language is secondary. The language is not 
very well adapted for communication: it has a lot of diffuseness, homonymy, po- 
lysemy, allegories. The primary and most important function of language should 
be the sacred function of Communion with God. Then much of the theory of lan-
guage must be revised, since communication of a person with God and with other 
people work on different principles; 

– the spirituality of the Russian consciousness is closely connected with  
the language: the language contains transcendent religious meanings, which form 
the spirituality of an individual and transmit the spiritual code of the nation.  
When precepting a religious Word, a person feels a special energy, which is provided 
by the divine power in the Word. The anthropocentric paradigm makes a new turn, 
bringing it closer to the theo-anthropo-cosmic paradigm as a paradigm of the fu-
ture, in which a person begins to see his place not above the world, but inside it; 

– in the function of Communion with God, the great mystery of the world 
and the human soul are revealed to man. 

Discussion 

Language as a spiritual entity. The Russian language is multi-faceted and 
complex, extremely deep, which makes it inexhaustible in the choice of descrip-
tion aspects. In traditional linguistics, language is seen as a system of signs,  
and in recent decades as a tool of cognition, but the tradition has a vision of lan-
guage as a spiritual entity. This can be confirmed by the thoughts of W. von 
Humboldt who argues that languages are tools making any activity is possible, 
and, first of all, spiritual activity. The scientist believed that languages are sources 
that feed culture with their intuitions, and, at the same time, the organs of aware-
ness of these intuitions. After all, language, according to Humboldt – is “self-
regulated, self-created and divinely free” (Humboldt, 2000: 16). 

Language can form and create spirituality only if it has power and energy. 
And indeed, designating the world, the word seems to create this world, fixing it 
in itself. The word is a method of concentrating energy of the spirit, as stated by 
P.A. Florensky, it has an extraordinary suggestive power (Florensky, 1990: 263). 
Sergiy Bulgakov believed that the word not only has meaning, but also contains 
and conducts energy. The Russians have always believed in the special power of 
the word: “Life is transformed by the word, and life is assimilated by the word to 
the spirit,” Pavel Florensky wrote (Florensky, 1990: 252). Modern scientists con-
firm that any spoken word is nothing more than a wave genetic program that af-
fects not only our lives, but also the lives of our descendants. For example,  
the laboratory of P.P. Garyaev in the Russian Academy of Sciences experimental-
ly proved the influence of the word on peace as a state without war, which only 
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word is able to restore2. This leads to the direct conclusion that the war of words 
(information war) is more terrible than the atomic war. It is impossible to imagine 
a more powerful despotism than the despotism of the printed word, which does 
not fly away after being articulated, but remains in the world. “The blow of  
the whip makes scars, and the blow of the tongue crushes the bones; many have 
fallen from the edge of the sword. But not so many as those fallen of the tongue”3. 
The Scriptures speak much about the power of words. In the Book of Parables,  
it is stated that a person binds himself with words: “You are entangled in  
the words of your mouth, caught in the words of your mouth”4. The greatest  
modern philologist and thinker S. Averintsev wrote: “We pray to you – the Word 
that originally exists with God”5. With the birth of Jesus Christ, a new era began, 
and the role of the Word increased: “Man does not live by bread alone,  
but by every word of God”. Remember that “In the beginning, there was the Word. 
The Word was with God. The word was God”6.  

According to A.F. Losev, the Word is the meeting place of God and  
the world (Losev, 1993). Hence it is possible to religiously percept the Word, 
when the words get much richer, because they include, in addition to the usual 
meanings, a special energy provided by the divine power in them. Archimandrite 
Sophrony (Sakharov) wrote: in the Word “...God is present, as in a certain vessel – 
a precious vase full of fragrance… As divine energy, it comes from the Essence of 
the Deity and is divine in itself” (Sophronius (Sakharov), 1991: 22). So the word, 
in addition to its semantic and cultural energy, also has the energy of the spirit. 
The Bible says, “Life and death are in the power of the tongue, and those who 
love it will eat of its fruit”7. We are created by the Word, and the Word itself in us 
is the supreme gift of God. 

The word in Orthodoxy is the creative co-action of God and man. It is not 
just a human product, it is “given from Above” (Sophrony (Sakharov), 1991).  
In the Russian language, there are quite a lot of words that have recorded and 
store the light of God and his energy: spirituality, luminosity, sparkle, the word-
lightning, etc. 

 
2 Garyaev, P.P. The code of God. Linguistic and wave genesis. (In Russ.) Retrieved March 9, 

2021, from https://www.youtube.com/watch?v=p6GgxfNc9cY&t=412s  
3 The Bible. The Holy Scriptures of the Old Testament and New Testament. Wisdom of Je-

sus, the Son of Sirach (p. 28). (1990). Minsk: Belarus Publ. (In Russ.) 
4 The Bible. The Holy Scriptures of the Old Testament and New Testament. The Book of 

Parables (p. 2). (1990). Minsk: Belarus Publ. (In Russ.) 
5 Averintsev, S.S. (1988). Attempts to explain: Conversations about culture (p. 4). Мoscow: 

Pravda Publ. (In Russ.) 
6 The Bible. The Holy Scriptures of the Old Testament and New Testament. First Epistle of 

John (p. 1). (1990). Minsk: Belarus Publ. (In Russ.) 
7 The Bible. The Holy Scriptures of the Old Testament and New Testament. The Book of 

Parables (p. 22). (1990). Minsk: Belarus Publ. (In Russ.) 
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Very subtly, the power of the word was felt by poets, for example, M. Ler-
montov: “There is a power of grace in the consonance of living words, //  
And an incomprehensible holy charm breathes in them...”8. The poet sees the ex-
posure of the deep mysterious meaning of the word, which is far from vague hints 
and incomprehensible slur. He speaks of a direct connection between the sound 
and the power that creates the “holy charm”. A. Bely compared the poetic word 
with the “blooming rod of Aaron” (the biblical symbol of God's choseness),  
i. e. he also pointed to its magical divine power9. 

The word is especially strong in the Liturgy, the Holy Scriptures, in prayers, 
etc. Developing together with the national consciousness based on the Christian 
worldview, the Russian language has absorbed the Orthodox culture and become 
an important element and building material. Many Russian words absorb religious 
meanings and store them from generation to generation. In other languages,  
this is less articulated. For example, the Russian spiritual expression Gospel is 
traditionally translated into English as good news; the Russian word honor also 
contains spiritual meanings. Although these meanings have disappeared from  
the modern language (compare honest man), but the meaning of honesty as holi-
ness is preserved in the expression all-honorable fathers, in the proverb Honor 
gives birth to the mind, and dishonor takes it away. As we can see, the Russian 
language miraculously retains its sacred meanings. 

E.M. Vereschagin studying the reflection of the religious knowledge in  
the Russian language at everyday level outlined that “the Russian language is so 
imbued with Orthodox reminiscences that if it is possible to speak of Russia as  
an Orthodox country with some reservations, then the Russian language, accor- 
dingly, should be spoken with the same reservations as the Orthodox language” 
(Vereshchagin, 2007). This is confirmed by a large number of set expressions 
with the word God, which fix the power and the all-seeing eye of God (God sees 
everything; There is God's judgment; fear God; You cannot escape from God's 
judgment; Without God there we'll get nowhere), his love for people (God loves 
humility; God pays for kindness; God does not forget those who respects parents), 
justice (We all walk under God; All are equal before God; He does not lose heart, 
who believes in God), severity (God has a lot of sticks). Expressions with the God 
component in Russian linguistic culture fix the correct behavior in the society: 
God is God, and don't behave bad yourself; Fear the Highest – don't say too 
much, Don't be afraid of anyone but God alone, and many others. 

As dictionaries10 show, in modern Russian, there are more than two hundred 
set expressions associated with the Bible: Man does not live by bread alone;  

 
8 Lermontov, M.Yu. (1980). Verses. Poems (p. 118). Moscow: Khudozhestvennaya litera- 

ture Publ. (In Russ.) 
9 Novy Mir (issue 9). (2004). (In Russ.) Retrieved March 9, 2021, from 

https://booksonline.com.ua/view.php?book=156292&page=131  
10 The wisdom mite: Russian – Slavonic dictionary of Bible winged expressions. (2019). 

Mogilev: MGU named after A.A. Kuleshov Publ. (In Russ.) 
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the secret things become clear; The Deluge; a drop in the sea; Solomon's wisdom; 
especially many expressions from the New Testament: the left hand does not 
know what the right hand does (about modesty when doing good deeds); the spirit 
and letter of the law (a complete reproduction of something); alpha and omega 
(about the very essence of something); from Adam (from ancient times); to make 
(your) contribution; the voice of the crying in the wilderness; the wickedness of 
the day; he who has ears to hear, let him hear; a stumbling block; the kiss of  
Judas; the salt of the earth; the crown of thorns; the unbeliever Thomas; the daily 
bread, and many others. The names of weekdays in Russian are associated with 
the Holy Scriptures: Monday – the first day of the Lord's labors, Tuesday, Thurs-
day, Friday – the second, fourth and fifth days respectively, Wednesday –  
the middle of the week, Saturday (from the Hebrew “Shabbat” – rest), Sunday –  
in honor of the resurrection of Christ. Such a key word for Russian culture  
as thank you is an abbreviation of “God save you”. With the word thank you,  
a person asks God to save the soul of his interlocutor. 

We concluded that faith and language are intimately interlinked. First, faith 
is contained in the language itself: the first and main function of the ancient lan-
guage was sacred, that is, for communion with God, and not for communication 
between people, as researchers write in textbooks on linguistics. Secondly, faith  
is represented by linguistic means. Faith is preserved in the language for centu- 
ries. The proverbs imply the infinity and eternity of the Lord: My age has passed, 
but the days of God have not abated. 

The word as a barometer of our understanding of the world. In the modern 
world, words lose their depth. So, the word good (from the Greek καλός),  
meaning in the Church Slavonic language “perfect” (“a good preacher”) loses  
the universal depth and gets a psychological shade of spiritual quality. The word 
warm in modern language means “something between hot and cold, moderately 
hot”, and was previously understood as “very hot, zealous”. Now we need a spe-
cial analysis to understand the expression “a warm protecterness”, referring to  
the Mother of God11. 

At the same time, we see how the words forming the spirituality of the peo-
ple are degenerating or dropping out of language. For example, the word acerbate 
has already lost its meaning of “having endured evil”, it has become synonymous 
with embittered, i. e. bearing evil. The conjunction “in the sense of” now used in 
the meaning “that is” devaluates the deepest word meaning. In the last decade,  
the words conscience, grace, mercy, empathy, etc. are used less often. Elder Jo-
seph said that when the word disappears it is not a tragedy, but always a loss of 
meaning and some special view of the world12. 

 
11 Sedakova, O.A. (2008). The dictionary of difficult words from the sacred service. Mos-

cow: Greko-latinskij kabinet Ju.A. Shichalina Publ. (In Russ.) 
12 Saint Joseph (Francis Kottis). (1998). Narration of monk’s life (p. 17). Sergiyev Posad: 

Trinity Lavra of St. Sergius. (In Russ.) 
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Therefore, if you replace sobornost with collectivism, and honor with pres-
tige, as they now do in the media, then the spiritual meaning of these words is dis-
placed. The divine height is also lost in the words welfare, well-being, where  
the first part carries the great philosophical meaning – good connected with  
the concept of grace, and this meaning was lost. In Christianity, God is Good 
(All-Good), and he gives good things to a person. 

What is lost in these examples? The deep Christian meaning of the words. 
Our spiritless life has lowered them to the level of psychology. But without their 
sacred meanings, it is impossible to understand the great universal mystery of man 
and the world. If you replace conscience with consciousness, and love with sex, 
you destroy the original Russian values. The language disastrously quickly de-
sacralizes. If our language was not so conservative, we would have already lost 
the most important concepts forming our spirituality – honor, duty, conscience, 
nobility, empathy, grace, knowledge of God, meekness, humility, miracle, etc. 
These concepts determine the most important principles for building our ideas 
about the world. 

Many Russian words that refer to various mental states are deeply connect-
ed with the knowledge of God, for example, empathy as an unconditional ac-
ceptance and separation of the experiences, emotions and mental states of another 
person, is the union of one's own experience and the experience of another per-
son, a joint experience. To experience it requires the ability to be in the other's 
shoes. Let us talk in more detail about compassion. The meanings of this word are 
based on Christian understanding of suffering as a moral feeling. 

In modern language, empathy expresses one of the productive types of in-
terpersonal relationships, on the one hand, and a moral attitude, on the other.  
By moral relations we mean the relation to the other as to oneself, and the relation 
to oneself as to the other. 

Dictionaries of the Russian language give us the meaning of this word. 
Compassion is “suffering together, enduring together”13. Compassion, pity for  
another, pity for someone, sympathy; sympathy, empathy14. Compassion is empa-
thy for the suffering of others, sympathy aroused by the grief, misery of another 
person. Synonyms for compassion are mercy, regret, pity, empathy, sympathy, 
sensitivity, cordiality, responsiveness, and sincerity. Moreover, they differ in se-
mantic nuances: compassion, as the contexts show, in contrast to empathy, which 
mainly involves emotions, contains a desire to help. 

Historically, attitudes toward compassion have changed. Ancient poets were 
entertained by the spectacle of suffering and blood during fence-plays. Only Chris-

 
13 Dal, V.I. (2004). The explanatory dictionary of the living great Russian language (p. 541). 

Moscow: Olma-Press. (In Russ.) 
14 Ushakov, D.N. (2008). Big explanatory dictionary of the Russian language (p. 701). 

Moscow: Dom slavjanskoj knigi Publ. (In Russ.) 



Маслова В.А., Данич О.В. Русистика. 2021. Т. 19. № 2. С. 125–137 
 

 

ЛИНГВОКУЛЬТУРОЛОГИЯ: ТЕОРЕТИЧЕСКИЕ И ПРИКЛАДНЫЕ АСПЕКТЫ             133 

tianity, with its special view of suffering, brought compassion into the world. 
Christ had a compassionate love for man, so he suffered for the mankind on  
the cross. Compassion is the true foundation of religion and the spiritual force  
that has inspired religion in all ages. According to Christian philosophy, through 
compassion, empathy, love for one's neighbor arises. That is why the verbs to love 
and to feel sorry for somebody (a synonym for compassion) have common roots, 
and in some Russian dialects to love and to feel sorry for somebody are still syno-
nyms. “He says that he doesn't love her like that, that there is no compassion  
in him, there is ‘no such compassion’ ”15. Compassion for Russians is all-
encompassing: “You can go far on compassion, even in love”16. 

There is still a wide range of opinions in the assessment of compassion.  
In contrast to the Christian teaching, I. Kant believed that compassion has a li- 
mited moral value, since, when sympathizing, a person also suffers. He wrote in 
“Metaphysics”: “...if the other suffers and his pain, which I am unable to elimi-
nate, deeply affects me through the power of imagination, then we both are suffe- 
ring, although the misfortune has befallen one. This gives a multiplication of mis-
ery in the world”, i. e. he denies compassion and mercy as necessary feelings for  
a person (Kant, 1965: 28). Empathy in itself for some Western thinkers is a pas-
sive and irrational feeling, blind and unreasonable, and therefore abnormal,  
even sinful: “Yes, compassion is a sin, a strange, even paradoxical sin”17. 

In European cultures, compassion is seen as a weakness and an opportunity 
to take on other people's misfortunes. By helping people, we try on the troubles 
that may befall us in the future. So, it is as if we feel sorry for ourselves before-
hand. Having this in mind, we can understand why in some Western European 
languages, compassion has negative connotations: contempt in French, annoyance 
in German, ironic ill-will in English. It is also negatively evaluated in German 
culture: “Compassion is a bad companion, but it is even worse when it becomes 
the goal of the journey”18. E.-M. Remarque even believed that one should protect 
oneself from compassion, although this is difficult to do: “One can protect oneself 
from insult, but one cannot protect oneself from compassion”19. These connota-
tions are shown in the associative dictionaries of these languages. However, there 
were thinkers in European culture who understood the true nature of compassion. 
For example, A. Schopenhauer considered compassion to be the basis of morality 
and argued that it helps to overcome egoistic aspirations (Schopenhauer, 1992: 
17). A. Dante wrote that compassion is not a feeling; it is rather a noble disposi-
tion of the soul, ready to accept love, mercy and other virtuous feelings20. 

 
15 Dostoevsky, F.M. (1983). The idiot (p. 57). Moscow: Khudozhestvennaya literatura Publ. 

(In Russ.) 
16 Tokareva, V.S. (2012). One among many (p. 3). Moscow: Astrel Publ. (In Russ.)  
17 Kuatie A. de. (2004). Take a bine with you (p. 30). Saint Petersburg: Neva Publ. (In Russ.) 
18 Remarque, E.M. (2001). Life on loan (p. 3). Мoscow: Vagrius Publ. (In Russ.) 
19 Remarque, E.M. (2009). Arch of triumph (p. 30). Minsk: Harvest Publ. (In Russ.) 
20 Alighieri, D. (n.d.). Quotations. (In Russ.) Retrieved March 5, 2021, from https://ru.citaty.net/ 

avtory/dante-aligeri  
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Compassion for Russians is a talent, a gift of God, which is given to a few. 
Here we see the strong influence of Christianity. Thus, I. Chrysostom said: 
“Compassion... is the gift of the Lord, which, when properly used, likens us to 
God himself”21. Both compassion and mercy – feelings of sorrow caused by 
someone's misfortune, grief; sympathy for someone's grief, and not necessarily 
the grief of a loved one. 

From the point of view of a Russian person, we can even feel sorry for our 
enemy. That is why people differ in their confessions, but all people are similar in 
charity, and the manifestation of charity does not depend on the personal qualities 
of the object. 

Compassion in Russian linguoculture is one of the main universal human 
emotions: “Compassion is the most important and perhaps the only law of exis- 
tence of all mankind”22. But it is also a spiritual category, which is based on  
the moral: “True compassion begins only when you put yourself in the place of t 
he sufferer in your imagination, and you experience real suffering”23. Compassion 
or pity differs from love in that it involves suffering. Compassion is the height of 
human morality24. 

So, compassion is a complex formation that has accumulated for centuries 
the essential signs of its existence in Russian culture, the most important of which 
are religious: thanks to compassion, empathy, love for our neighbor arises. 

As we can see, the word contains both the genetic and spiritual memory of 
people. Even in the most ordinary words, the spiritual history of a person's con-
nection with God is preserved. Thus, the words with the root -image- keep are 
connected with the Image of God, i. e. his image, icon. Therefore, it is so im-
portant to establish the Image of God in man, because man was created in the im-
age and likeness of God, but then lost this similarity, iconicity (Irzabekov, 2007). 
Other words with this root also contain these meanings: ugliness is the loss of  
the image of God. Hence our desire for the archetype, original image is the way to 
preserve the Image of God (compare the concept of a primitive word of A.A. Po-
tebnya). Therefore, being somewhere in the depths of the native language, all this 
is in us, because language is our “home of being” (Heidegger, 1993), it is the car-
rier and means of expressing the truth and the Divine will. 

Is it possible to reduce spirituality exclusively to religious experience?  
This is scarcely true for people who have lived in atheism for almost a century.  

 
21 Chrysostom, I. (n.d.). The great thoughts of great people. (In Russ.) Retrieved March 5, 

2021, from http://my-life.ua/blog_post/velikie_mysli_velikih_lyudey/72  
22 Dostoevsky, F.M. (1983). The idiot (p. 275). Moscow: Khudozhestvennaya literature Publ. 

(In Russ.) 
23 Wise quotations of Leo Tolstoy. (n.d.) (In Russ.) Retrieved March 21, 2021, from 

https://www.obozrevatel.com/life/people/96015-mudryie-tsitatyi-lva-tolstogo.htm. 
24 Berdyaev, N.A. (n.d.). About man’s mission. (In Russ.) Retrieved March 29, 2021, from 

https://www.rulit.me/books/o-naznachenii-cheloveka-read-80715-53.html  
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It seems that it is necessary to take into account not only the experience of theolo-
gians, but also the experience of psychologists (from L. Vygotsky to N. Bekh- 
tereva), philosophers. Thus, according to Kant, the moral law within us, is the in-
herent human property of distinguishing between good and evil, the voice of con-
science and the inner demand for truth. Introspection can reveal to a person his 
inner world where “the devil is really fighting with God”. 

Conclusion 

So, the Russian language is a spiritual reality. It preserves a disappearing 
spirituality that is transcendent in nature: it is connected mysteriously and incom-
prehensibly connected with another pattern of being. Only language can grasp it, 
though not fully. 

This defines a new stage of the anthropocentric paradigm, bringing it closer 
to the theo-anthropo-cosmic paradigm of the future. Patriarch Kirill of the Russian 
Orthodox Church said that any scientific construction, having man, not God in its 
center, is doomed. Consequently, in Western European philosophical tradition, 
anthropocentrism, with man as the main value, dominates (hence the emergence 
of “humanistic linguistics”, which studies “the person who speaks”), then in Rus-
sian tradition the highest transcendent value is God. In the near future, it will be 
supplemented with such an important value as the Cosmos (the Universe). 
The law of Unity and integral knowledge has already been discovered, and the 
whole Russian religious and philosophical thought of the pre-revolutionary period 
developed in this direction. Therefore, it is the Russian linguistic culture that is 
ready for such a combination of the Divine theory, the theory of language,  
the theory of man and the theory of the universe. 

The language has deep, transcendent religious meanings. Their establish-
ment and analysis will be the prospect of further research. 
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Аннотация. Авторы рассматривают веру как прямой путь к формированию ду-
ховности отдельного человека и нации в целом; как главный нравственный капитал. 
Данная проблема особенно актуальна в современном мире, так как идет девальвация 
важнейших для национального самосознания слов. Цель исследования – доказать, что 
язык, а именно русское слово обладает ресурсами, которые создают и аккумулируют 
духовный потенциал народа-носителя языка. Материалом стала Библия и Националь-
ный корпус русского языка (подкорпус художественных текстов, изданных после 1950 года). 
Методами исследования явились традиционные общенаучные методы анализа, сравне-
ния, обобщения, дискурсивный анализ. В ходе исследования были рассмотрены два 
аспекта обозначенной проблемы: язык как духовная сущность; слово – барометр наше-
го миропонимания. По результатам исследования сделаны следующие выводы: первич-
ной и важнейшей функцией языка является функция Богообщения; духовность русско-
го народа формируется и сохраняется благодаря языку, так как в языке существуют 
глубинные трансцендентные смыслы, почти недоступные для рационального осмысле-
ния, создающие и удерживающие духовность в обществе и отдельном человеке, фор-
мирующие духовный код нации; реализация сакральной функции богообщения откры-
вает человеку великую тайну мира и пространство человеческой души одновременно. 
Данные положения позволяют наметить перспективы дальнейшего исследования в 
рамках нового витка антропоцентрической парадигмы, приближающего ее к теоантро-
покосмической как парадигме будущего. В ней человек начинает видеть свое место не 
над миром, а внутри него. 

Ключевые слова: фидеистическая теория языка, духовность, вера, религиозное 
слово, трансцендентные смыслы, теоантропокосмическая парадигма, русский язык 
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